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CHAPTER 33

| saiah 33:1-24

1. Woe to thee that spoilest, and thou wast 1. Vae qui spolias, nec fuisti spoliatus; qui
not spoiled; and dealest treacherously, and they inique agis, nec inique actum in to fuit! Ubi
dealt not treacherously with thee! when thou shalt desieris spoilare, spoliaberis; ubi tinem inique
cease to spoil, thou shalt be spoiled; and when agendi feceris, inique in to agetur.
thou shalt make an end to deal treacheroudly, they
shall deal treacherously with thee.

2. O LORD, be gracious unto us; we have 2. lehova, miserere nostri; in to speravimus,
waited for thee: bethou their arm every morning, esto, qui fuisti brachium eorum in matutinis,
our salvation aso in the time of trouble. etiam salus nostra in tempore tribulationis.

3. At the noise of the tumult the people fled; 3. A voce tumultus fugerunt pcpuli; ab
at the lifting up of thyself the nations were exaltatione tua dissipatae sunt gentes.
scattered.

4. And your spoil shall be gathered likethe 4. Et colligetur praeda vestra collectione
gathering of the caterpillar: asthe running to and bruchorum; secundum discursum locustarum
fro of locusts shall he run upon them. pergensilluc.

5. The LORD is exalted; for he dwelleth on 5. Exatatus est Iehova, qui habitat in excelsis.
high: he hath filled Zion with judgment and Implevit Sion judicio et justitia.
righteousness.

6. And wisdom and knowledge shall bethe 6. Et erit stabilitas temporum tuorum
stability of thy times, and strength of salvation: fortitudo, salutes, sapientia, et scientia; timor
the fear of the LORD is histreasure. Jehovae ipse thesaurus gus.

7. Behold, their vaiant ones shall cry without: 7. Ecce nuncii eorum vociferabuntur foris;
the ambassadors of peace shall weep bitterly.  legati pacis amare flebunt.

8. Thehighwaysliewaste, thewayfaringman 8. Desolatae sunt viae, cessavit viator; irritum
ceaseth; he hath broken the covenant, he hath fecit foedus, sprevit civitates, nihil reputavit
despised the cities, he regardeth no man. hominem.

9. The earth mourneth and languisheth: 9. Luxit, emarcuit terra; pudefactus est
Lebanon is ashamed and hewn down: Sharon is Libanus et succisus; factaest Saron instar deserti;
like awilderness, and Bashan and Carmel shake excussus est Basan et Carmelus.
off their fruits.

10. Now will | rise, saiththe LORD; now will 10. Nunc surgam, dicit Jehova; nunc
| be exalted; now will | lift up myself. exaltabor, nunc extollar.
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11. Ye shal conceive chaff; ye shal bring 11. Concipietis quisquilias, parietis stipulas;
forth stubble: your breath, as fire, shall devour spiritus vestri ignis devorabit vos.
you.

12. And the people shall be asthe burnings  12. Et erunt populi combustionescalcis, (vel,
of lime: asthorns cut up shall they be burned in calx combusta,) tanquam spinae abscissae igni
thefire. exurentur.

13. Hear, ye that are far off, what | have  13. Andite, qui longe abestis, quid fecerim;
done; and, ye that are near, acknowledge my cognoscite, vicini, potentiam meam.
might.

14. Thesinnersin Zion are afraid; fearfulness ~ 14. Expaverunt in Sion impii; terror
hath surprised the hypocrites. Who among us apprehendit hypocritas (vel, sceleratos.) Quis ex
shall dwell with the devouring fire? who among nobis (vel, pro nobis) habitabit cam igne
us shall dwell with everlasting burnings? devorante? Quis ex nobis habitabit cum ardoribus

aeternis?

15. Hethat walketh righteoudly, and speaketh 15. Ambulans injustitiis, loquens recta,
uprightly; he that despiseth the gain of aspernars lucrum ex vi et calumnia, excutiens
oppressions, that shaketh hishandsfrom holding manus suas a susceptione muneris; obturans
of bribes, that stoppeth his ears from hearing of aurem suam, ne audiat sanguines; comprimens
blood, and shutteth his eyes from seeing evil;  oculos suos, ne videat malum.

16. He shal dwell on high: his place of 16. Hic in excelsis habitabit; propugnacula
defence shall be the munitions of rocks: bread petrarum asylum gjus; huic panisdabitur, et aquae
shall be given him; his waters shall be sure. gjus certae (erunt.)

17. Thine eyes shall see the king in his  17. Regem in decore suo videbunt oculi tui;
beauty: they shall behold theland that isvery far videbunt terram procul remotam.
off.

18. Thine heart shall meditate terror. Where  18. Cor tuum meditabitur terrorem. Ubi
is the scribe? where is the receiver? where is he scriba? Ubi appensor? Ubi qui annotat domos
that counted the towers? insigniores?

19. Thou shalt not see a fierce people, a  19. Popalum trucem non videbis, populum
people of a deeper speech than thou canst abstrusi labii, ut non intelligas; linguae balbae,
perceive; of astammering tongue, that thou canst ut non capins.
not understand.

20. Look wupon Zion, the city of our 20. Aspice Sionem civitatem solennitatum
solemnities. thine eyesshall see Jerusalemaquiet (vel, conventuum) nostrarum; oculi tui videbunt
habitation, a tabernacle that shall not be taken lerusalem, habitaculum tranquillum, tentorium
down; not one of the stakes thereof shall ever be quod non transferetur; cujus paxilli  non
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removed, neither shall any of the cords thereof amovebuntur in seculum, et cujus funes cuncti
be broken. non rumpentur.

21. But therethegloriousLORD will beunto  21. Adeo (vel, quiasi) illicfortisnobislehova
us a place of broad rivers and streams; wherein locus fluminum, rivorum spatiis amplorum, per
shall go no galley with oars, neither shall gallant quem non transibit navis remigum, et per quem
ship pass thereby. navis magnifica non pertransibit.

22. For the LORD isour judge, theLORD is  22. Quia lehova judex noster, lehova
our lawgiver, the LORD isour king; hewill save legidator noster, |ehovarex noster; idem servabit
us. Nos.

23. Thy tacklings are loosed; they could not 23. Laxati sunt funestui, ut non solidaverint
well strengthen their mast, they could not spread malum suum, neque expanderint velum; tunc
the sail: then isthe prey of agreat spoil divided; divisa est praeda spolii multi, claudi quoque
the lame take the prey. dirlpuerunt praedam.

24. And the inhabitant shall not say, | am 24. Nec dicet habitator, AEgrotus sum;

sick: the people that dwell therein shall be populus habitansin ea solutus est ab iniquitate.
forgiven their iniquity.

1. Wo to thee that spoilest. If these words shall be expounded as relating to the Babylonians,
the strain will flow easily enough; for, after having promised freedom to the prisoners, (Isaiah
32:15,) he now appropriately tauntsthe conquerors. Besides, they needed to be peculiarly confirmed,
that they might give credit to a prediction which appeared to be incredible; for they could not think
it probabl e that such vast power would be destroyed and overthrown, and that, the wretched prisoners
who were now in a state of despair would speedily be permitted to return to their native country.
Amidst such distresses, therefore, they might have fainted and given up al hope of safety, if the
Prophet had not met them with these exhortations. Accordingly, he anticipates those doubts which
might have tormented their minds and tempted them to despair, after having been carried away by
the Babylonians, and reduced to slavery; for they saw none of those things which are here promised,
but everything entirely opposite.

Yet, asit isamost universally agreed that thisis the beginning of a new discourse, and that it
isaddressed to Sennacherib and hisarmy, | am not unwilling to believe that the Prophet pronounces
against the Assyrians, who unjustly oppressed all their neighbors, athreatening which wasintended
to alleviate the distresses and anxieties of the people. He therefore means that there will be a
wonderful revolution of affairs, which will overthrow the flourishing condition of Nineveh, though
it appears to be invincible; for the Babylonians will come in a hostile manner to punish them for
that cruelty which they exercised on other nations.

In order to impart greater energy to this discourse, he addresses the Assyriansthemselves, “ Wo
to thee that plunderest; you may now ravage with impunity; no one has power to resist you; but
there will one day be those who in their turn shall plunder you, as you have plundered others.” He
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speaks to them in the singular number, but in a collective sense, which is very customary. Others
read it as a question, “ Shalt thou not be spoiled? Dost thou think that thou wilt never be punished
for that violence? There will one day be those who will render to thee thelike.” But we may follow
the ordinary exposition, according to which the Prophet exhibits in a striking light the injustice of
enemies, who were so eager for plunder that they spared nobody, not even the innocent who had
never injured them; for that is a demonstration of the utmost cruelty. | am therefore the more
disposed to adopt this exposition, according to which he describes in this first clause what the
Assyrians are, shewsthem to be base and cruel robbers, and gives astrong exhibition of their cruelty
in harassing and pillaging harmless and inoffensive persons; so that, when the Jews beheld such
unrestrained injustice, they might consider that God is just, and that such proceedings will not
alway's pass unpunished.

When thou shalt have ceased to plunder. This is the second clause of the sentence, by which
the Prophet declares that the Assyrians now plunder, because God has given loose reins to them,
but that he will one day check them, so that they will have no power to do injury. If we were to
understand him to mean, “when they would no longer wish to plunder,” that would be a feeble
interpretation; but the Prophet advances higher, and declares that the time will come “when they
shall make an end of plundering,” because the Lord will restrain and subdue them. The meaning
istherefore the same asif he had said, “When thou shalt have reached the height;” for we see that
tyrants have boundaries assigned to them which they cannot pass. Their career israpid, so long as
they keep their course; but as soon asthe goal, their utmost limit, has been reached, they must stop.

L et us cheer our heartswith this consolation, when we see tyrantsinsolently and fiercely attack
the Church of God; for the Lord will at length compel them to stop, and the more cruel they have
been, the more severely will they be punished. The Lord will destroy them in amoment; for hewill
raise up against them enemies who will instantly ruin and punish them for their iniquities.

Here we ought also to acknowledge the providence of God in the overthrow of kingdoms; for
wicked men imagine that everything moves at random and by the blind violence of fortune; but we
ought to take quite another view, for the Lord will repay their deserts, so that they shall be made
to know that the cruelty which they exercised against inoffensive persons does not remain
unrevenged. And the event shewed the truth of this prediction; for not long afterwards Nineveh
was conquered by the Babylonians, and lost the monarchy, and was even so completely destroyed
that it lost its name. But as Babylon, who succeeded in her room, was not less a “spoiler,” the
Prophet justly foretells that there will be other robbers to rob her, and that the Babylonians, when
their monarchy shall be overthrown, will themselves be plundered of those things which they seized
and pillaged from others.

2. O Jehovah, have pity upon us. This sentiment was added by the Prophet, in order to remind
the godly wherethey ought to go amidst such distresses, even when they shall appear to be deprived
of al hope of safety; that they ought to betake themselves to prayer, to supplicate from God the
fulfillment of these promises, even when they shall be most wretched, and when the power of the
enemy to oppress them cruelly shall be very formidable. And here we ought carefully to observe
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the order which the Prophet has followed, in first exhibiting the promise of God and immediately
exhorting to prayer. Not only so, but he breaks off the stream of his discourse, and suddenly bursts
out into prayer; for although the Lord hastens to perform what he has promised, yet he delays for
atime, in order to exercise our patience. But when we ought to wait, there is found in us no
steadfastness or perseverance; our hearts immediately faint and languish. We ought, therefore, to
have recourse to prayer, which alone can support and gladden our hearts, while we look earnestly
towards God, by whose guidance alone we shall be delivered from our distresses. Y et let us patiently,
with unshaken hope and confidence, expect what he has promised to us; for at length he will shew
that he isfaithful, and will not disappoint us.

At the same time the Prophet bids us not only consider in general the judgment of God against
the Assyrians, but God's fatherly kindness towards his chosen people; as if he had said that the
Assyrians will be destroyed, not only that they may receive the just reward of their avarice and
cruelty, but becausein this manner God will be pleased to provide for the safety of his Church. But
while he exhorts us to pray for mercy, he likewise declares that we shall be miserable.

In thee have we hoped. In order to cherish the hope of obtaining favor, believers next declare
that they “have hoped in God,” on whom they now call; and indeed our prayers must be idle and
useless, if they are not founded on this principle.

“Let thy mercy be upon us,” saith David,

“according as we have hoped in thee.” (Psalm 33:22.)

For to go into the presence of God, if he did not open up the way by his word, would be
excessively rash; and, therefore, as he kindly and gently invites us, so we ought to embrace his
word, whenever we approach to him. Besides, patience must be added to faith; and, therefore, when
faith is taken away, we do not deserve that the Lord should hear us, for it is by faith that we call
upon him. Now faith alone is the mother of calling on God, as is frequently declared in many
passages of Scripture; and if faith be wanting, there can be nothing left in us but hypocrisy, than
which nothing is more abhorred by God. (Romans 10:14.)

And henceit is evident that there is no Christianity in the whole of Popery; for if the chief part
of the worship of God consists of prayer, and if they know not what it isto pray, (for they bid us
continually doubt, and even accuse of rashness the faith of the godly,) what kind of worshippers
of God are they? Can that prayer be lawful which is perplexed by uncertainty, and which does not
rely with firm confidence on the promises of God? Do not those Rabbins, who wish to be reckoned
theologians, shew that they are mere babes? Certainly our children excel them in knowledge and
in the true light of godliness. *

Let us also learn from these words that our faith is proved by adversity; for the actual trial of
faith iswhen, with unshaken patience in opposition to all dangers and assaults, we continue to rely
on theword and the promises. Thuswe shall give practical evidencethat we have sincerely believed.

1 “Certainement nos enfans sont plus savans et religieux qu’ eux.”

“Certainly our children are more learned and religious than they are.”
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Be what thou hast been, their arm in the morning. Others render it as if it were a continued
prayer, “Be our arm in the morning, and our salvation in tribulation.” Asto believers speaking in
the third person, they consider it to be a change which isfrequently employed by the Hebrews. But
| think that the Prophet’s meaning is different; for he intended to express that desire which is
rendered more intense by benefits formerly received; and, therefore, in my opinion, that clauseis
appropriately inserted, “their arm in the morning,” in which | supply the words “who hast been,”
in order to bring forward the ancient benefits bestowed by God on the fathers. “Thou, Lord, didst
hearken to the prayers of our fathers, when they fled to thee, thou gavest them assistance i now
also be thou our salvation, and relieve us from our afflictions.”

“Arm” and “salvation” differ in this respect, that “arm” denotes the power which the Lord
exerted in defense of his Church, and that before she was afflicted; while “salvation” denotes the
deliverance by which the Lord rescues the Church, even when she appearsto beruined. He therefore
places on record ancient benefits which the Lord formerly bestowed on the fathers, that he may be
moved to exercise the same compassion towards the children. As if he had said, “O Lord, thou
didst formerly turn away the dangers which threatened thy Church; relying on thy favor she
flourished and prospered. Thou didst also deliver her when oppressed. In like manner wilt thou act
on our own account, especially since it belongs to thy character to render assistance when matters
are desperate and at the worst.” 2

The particle , (aph,) even, is very emphatic for confirming our faith, that we may not doubt
that God, who always continuesto belike himself, and never degeneratesfrom his nature or swerves
from his purpose, will also be our deliverer; for, such have believers found him to be. We ought,
therefore, to place continually before our eyesthe manner in which the Lord formerly assisted and
delivered the fathers, that we may be fully convinced that we also shall not fail to obtain from him
assistance and deliverance.

3. At the voice of the tumult the peoples fled. He now returns to the former doctrine, or rather
he continuesit, after having inserted a short exclamation. He had already shewn that the Assyrians
would be defeated, though they appeared to be out of the reach of al danger; and now he bids the
Jews look upon it as having actually taken place; for their power was vast, and all men dreaded
them and reckoned them invincible. Isaiah therefore places before the eyes of the Jews the dreadful
ruin of the Assyrians, asif it had been already accomplished. He makes use of the plural number,
saying that they were peoples; for the kingdom of the Assyrians consisted of various “peoples,”
and their army had been collected out of various nations; and therefore he affirms that, although
their number was prodigious and boundless, yet they would miserably perish.

At thy exaltation. The word “exaltation” is explained by some to mean the “manifestation” by
which the Lord illustriously displayed what he was able to do. But | explain it in a more simple
manner, that the Lord, who formerly seemed as it were to remain at rest, when he permitted the

2 “Puis que ton naturel est d’ assister aux tiens, quand tout est reduit au desespoir.” “ Since thy disposition isto assist thy
people when al is reduced to despair.”



Comm on Isaiah (V3) John Calvin

Babylonians to ravage with impunity, now suddenly came forth to public view; for his delay was
undoubtedly treated with proud scorn by the enemies, asif the God of Isragl had been humbled and
vanquished; but at length he arose and sat down on his judgmentseat, and took vengeance on the
crimesof theungodly. Thereistherefore animplied contrast between the “ exaltation” and that kind
of weakness which the Lord appeared to exhibit, when he permitted his people to be afflicted and
scattered. 3

By “the voice of the tumult” some suppose to be meant that the Lord will put the enemies to
flight by merely making a noise; but that interpretation, | fear, is more ingenious than solid. |
therefore willingly interpret the word “voice” to mean the loud noise which would be raised by the
Medes and Persians.

4. And your prey shall be gathered. Here he addresses the Assyrians, if it be not thought
preferable to refer it to the Jews, and to take the word “prey” in an active sense. But the former
opinion ismore appropriate; and this sudden turn of direct addressimparts great vehemence to the
prediction, when he openly and expressly taunts the proud adversaries. Yet it is doubtful whether
it denotesthefina ruin of the nation, or the defeat of King Sennacherib, when hisarmy was destroyed
by the hand of an angel before the walls of Jerusalem. (2 Kings 19:35.) The latter opinion has been
adopted by amost all commentators, but it appears to me to be too limited; for | think that the
Prophet, from the beginning of the chapter, intended to express something more, when he spoke
of the destruction of that nation, The prophecy might even be still farther extended, as | suggested
alittle ago, so asto include likewise the Babylonians, who were the latest enemies of the Church;
but, passing this, it is sufficiently evident that his pen is directed against the monarchy of Nineveh.

By your gathering of caterpillars. He compares that warlike nation to “ caterpillars,” because
they will have no power to resist, but will all tremble and faint, so that they shall be gathered into
large heaps to be destroyed. The comparison is highly appropriate, and is employed aso by the
Prophet Nahum, (Nahum 3:15,) though in a somewhat different sense; for that insect, we know, is
exceedingly destructiveto trees, and exceedingly hurtful, so that it may justly be called The calamity
of the earth. But astheir vast number givesno power to defend themselves, even children can easily
shake off, and gather, and slay them in heaps wherever they meet with them. This also, the Prophet
declares, will befall those insatiable robbers; for, although they did much injury by plundering for
along period, they will at length be slain and destroyed without the smallest effort; because, deprived
of manly vigor, and amost of life, they will fall into the power of their enemies; and the wealth of
Nineveh, amassed by robbery, shall be carried to Babylon.

According to the running of locusts. He now adds another comparison, that the Babylonians
will “runlikelocusts,” to devour the whole country; for those creatures, being exceedingly voracious,
and moving forward without interruption, and leaping with astonishing rapidity, consume al the
fruits of the earth. Somerefer it to the same Assyrians, asif the Prophet compared them to “locusts,”

3 The rising meant is not the ascent of the Judge to the judgmentseat, (Piscator,) nor the exaltation of the Assyrian power,

(AbenEzra.) but the act of rising from a state of seeming inaction, aswhen one rouses himself to strike, (Barnes.)” — Alexander.
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because they will be easily dispersed; but that interpretation does not apply, for the Prophet draws
up an army of “locusts,” so as completely to cover in its march the whole land; and he beautifully
draws a comparison between the “caterpillars’ and the “locusts,” on account of their insatiable
avarice and vast numbers.

5 Jehovah is exalted. He explains more fully what we briefly noticed alittle before, about the
exaltation of God, and follows out the subject which we formerly mentioned, that the destruction
of amonarchy so powerful will makeit evident how highly God valuesthe salvation of his Church,
for whose sake he will utterly ruin Nineveh, the queen of cities, and her inhabitants. Thislessonis
highly useful, that God does not spare reprobate and irreligious men; for, by opposing their unlawful
desires, his object is to testify how much he loves his elect; and it is no ordinary consolation that
the glory of God shines most brightly in the salvation of the Church.

Who dwelleth on high. First, he declares that God is raised “on high,” whereas wicked men
imagine that he was cast down and humbled by the destruction of the people. Again, lest any one
should think that God has only recovered what he logt, as it frequently happens in the world that
they who have been vanquished, as soon as a favorable change takes place, again put forth fresh
vigor, he expressly declares that God is “exalted” before the eyes of men, because this is due to
him on account of his greatness, for he inhabiteth the heavens. Hence it follows, that although he
frequently conceals his power, yet he never loses hisright, but, whenever he thinks proper, openly
displays his exalted rank; for to dwell “in the heavens’ denotes, as we know, supreme authority,
to which the whole world is subject. (Psalm 115:3.) In this manner he not only shewsthat God can
easily and readily cast down all that islofty in the world, but arguesfrom God’ s eternal nature, that
when God is despised by wicked men, he cannot, at length, do otherwise than manifest his glory;
for otherwise he would “deny himself.” (2 Timothy 2:13.)

He hath filled Zion with judgment and righteousness. Thus he again confirms the statement,
that it will be a proof of God's wonderful kindness, when the Jews shall be delivered from the
tyranny of the Babylonians. It was proper to place beforetheir eyesthe Author of so great ablessing;
for we see how basely hisglory isobscured by our ingratitude. Now, “the fullness of righteousness
and judgment” means, that God will largely and copiously pour forth his kindnessin restoring the
Church. Yet it will not be unsuitable to view these words as referring to lawful order, when
everything is justly and properly administered; for without this the Church will never enjoy
prosperity, though everything el se may succeed according to the wish. Holy and welladjusted order,
therefore, and not corruptible riches, is the standard by which our prosperity should be judged.

6. And the stability of thy times shall be. He promises that the state of the kingdom under the
reign of Hezekiah will yet be happy and prosperous, especially when he contrasts it with the
wretched, destructive, and ruinous aspect which it exhibited under the reign of Ahaz; for, although
the enemy had been driven out, hardly any one would have expected that the Jews, who had been
so heavily oppressed, would berestored to their former order. Asto thewords, sometrans ate them,
“Truth, and strength, and salvation shall bein thy times;” asif the Prophet described the prosperity
which the nation should enjoy under a pious king; and they think that each of those terms denotes
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so many of God's benefits. Others think that (emunath) denotes “fidelity,” as if the Prophet
said that it would be “ salvation and strength.” Others draw from it asomewhat different sense, that
“strength, salvation, and knowledge” will be “stable” under the reign of Hezekiah. But when |
examine closely the words of the Prophet, | choose rather to make a different distinction, that
“stability, strength, and salvation will be established by wisdom, and knowledge,” during thereign
of Hezekiah.

The fear of Jehovah is his treasure. When he says that “the fear of God is the treasure” of a
pious king, this accords with the explanation which we have now given; for during peace all men
wish to lead a safe and easy life; but few care how they shall enjoy such distinguished benefits.
Indeed the greater part of men would desire to fatten like a herd of swine; and thus while all are
eagerly directed by blind lust to seek outward benefits, the light of heavenly doctrine, which isan
invaluable blessing, is amost set at nought. He therefore means that the prosperity of the Church
will be“stable,” “when “wisdom and knowledge” shall reigninit; that its“strength” will belasting,
when the “knowledge”’ of God shall prevail; and that its salvation will be eternal, when men shall
be well instructed in the knowledge of God.

Thisis avery remarkable passage; and it teaches us that our ingratitude shuts the door against
God' s blessings, when we disregard the Author of them, and sink into gross and earfifty desires;
and that all the benefits which we can desire or imagine, even though we actually obtained them,
would be of no avail for our salvation, if they were not seasoned with the salt of faith and knowledge.
Hence it follows that the Church is not in a healthy condition unless when all its privileges have
been preceded by the light of the knowledge of God, and that it flourishes only when al the gifts
which God has bestowed upon it are ascribed to Him as their author. But when the knowledge of
God has been taken away, and when just views of God have been extinguished or buried, any kind
of prosperity isworse than all calamities.

For these reasons | consider stability, strength, and salvations, to denote the same thing, that
the condition of the Church will be secure, when men shall have been cured of blindness and
ignorance, and shall begin to know God. And hence we see what kind of Church the Papists have,
distinguished, indeed, by pomp and splendor, but they want this “knowledge,” and, therefore, it
cannot be stable or secure, and is not a Church of God. If, therefore, the Lord shall grant to usthis
blessing, that the brightness of faith shall actually shine in the midst of us, other blessings will
follow of their own accord, and if we are shaken and tossed about by various tempests, we shall
always be supported by the arm of God.

Of thy times. He addresses Hezekiah, not as a private individual, but as the head of the whole
people; and he includes the whole people in this description. But since the kingdom of Hezekiah
was but a dender shadow of the kingdom of Christ, as we formerly remarked, these words must
be referred to Christ, in whom is found true wisdom and knowledge. (Colossians 2:3.)

4 Thisword is rendered by Calvin and our own trandlators, “stability.”
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It isproper to observe the designations which are here employed in order to commend the word
of God and the gospel. They are likewise employed by Paul, when he speaks of “teaching in all
wisdom and knowledge;” for by this commendation he extolsthe dignity of the gospel. (Colossians
1:9, 28.) Hence also it ought to be inferred that, where Christ is not known, men are destitute of
true wisdom, even though they have received the highest education in every branch of learning;
for al their knowledge is usdlesstill they truly “know God.” (John 17:3.)

The fear of Jehovah is his treasure. ° | think that the expression, “the fear of Jehovah,” was
added by the Prophet for the sake of explanation, in order to state more fully that the knowledge
of which he spoke isthe teacher of piety, and isnot cold or lifeless, but penetrates powerfully into
our heart, to form usto “the fear of God.” Hence also, in other passages of Scripture, this“fear” is
called “wisdom,” or rather “the beginning of wisdom,” that is, the substance and chief part of it.
(Proverbs 1:7, and 9:10.) It is a mistake to suppose that the word “beginning” denotes rudiments
or elements, for Solomoil means by it the chief part and design; and the reason is, that, as men are
foolstill they submit to the word of God, so the perfection of wisdom springs from the docility or
obedience of faith. “ The fear of God” istherefore called a“treasure,” without which all prosperity
ismiserable; and this shews more fully the scope of the passage, that the full perfection of a happy
life consists in the knowledge of God, which we obtain by faith.

Thus, in the person of the king he shews that it is an invaluable blessing to worship God with
due piety and reverence. They who are destitute of “the fear of God” are pronounced by him to be
miserable and ruined; and, on the other hand, they who “fear the Lord” are declared to be very
happy, even though in other respectsthey be reckoned in the judgment of men to be very miserable.
He speaks of that “fear” which contains within itself true obedience, and renews our hearts; for it
is a different kind of fear which influences even wicked men, and leads them to dread God as
criminals dread a judge. That “fear” does not deserve to be so highly applauded; for it springs
neither from a true knowledge of God, nor from a cheerful desire to worship him, and therefore
differs widely from that wisdom which Isaiah describes. These statements were made by him in
reference to Hezekiah, but, as we have already said, they related to the whole body of the people;
and henceweinfer that they apply both to men of ordinary rank and to the king, but more especially
to Christ, who was filled with “the Spirit of the fear of the Lord,” as we formerly saw, ¢ (Isaiah
11:2,) that he might make us partakers of it.

7. Behold, their messengers 7 shall cry without. It is difficult to determine whether Isaiah
relates historically the fearful perplexity and imminent danger to which the Jews were reduced, in

5 “Here Judah is spoken of in the third person, though mentioned in the second just before; an enallage frequent in Hebrew
poetry.” — Stock.

6 See Commentary on Isaiah, vol. 1, p. 374.

7 “Their valiant ones, or messengers.” — (Eng. Ver.) “The Targum and some other ancient versions seem to treat
(erellam,) as a contraction of , (ereh lam, or eraeh lam.) Thus Aquila has 6pabricopat adtoic Symmachus,0¢@énoopat; the

Vulgate, videntes But there is no example of theform (lam) for  (lahaem). — Alexander.
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order to exhibit more strikingly the favor of deliverance, or predicted a future calamity, that the
hearts of the godly might not soon afterwards faint under it. For my own part, | think it probable
that this is not the history of, a past transaction, but that, as a heavy and sore temptation was at
hand, it was intended to fortify the hearts of believers to wait patiently for the assistance of God
when their affairs were at the worst. However that may be, the sad and lamentable desolation of
the Church is here described, that believers may not cease to entertain good hope even in the midst
of their perplexity, and that, when they have been rescued from danger; they may know that it was
accomplished by the wonderful power of God.

The ambassadors of peace wept bitterly. It is given as atoken of despair, that the ambassadors
who had been sent to appease the tyrant were unsuccessful; for every way and method of obtaining
peace was attempted by Hezekiah, but without any success. Accordingly, “the ambassadors’ returned
sad and disconsolate, and even on the road could not dissemble their grief, which it was difficult
to conceadl in their hearts, when matters were in so wretched a condition. He undoubtedly means
that Sennacherib has haughtily and disdainfully refused to make peace, so that “the ambassadors,”
as, if they had forgotten their rank, are constrained to pour out in public their grief and lamentations,
and, ere they have returned to their king and given account of their embassy, openly to proclaim
what kind of answer they have obtained from the cruel tyrant, 8 Others think, that by “the
ambassadors of peace” are meant those who were wont to announce peace; but that interpretation
appears to me to be feeble and farfetched. By “the ambassadors of peace,” therefore, | understand
to be meant those who had been sent to pacify the king, that they might purchase peace on some
condition.

8. The roads are deserted. He now adds, that “the roads’ will be shut up, so that no one shall
go in or out; which commonly happens when war has been declared. The Prophet appears to
represent the ambassadors as declaring that henceforth there will be no opportunity of carrying on
merchandise, and even that the highways will not be safe. ° It isimmediately added, —

They have violated the treaty. These words are viewed by some commentators as a complaint
made by hypocrites that God does not fulfill his promises. If it were thought proper to view them
asreferring to God, still it would not be necessary to say that such acomplaint proceeds from none
but wicked men; for sometimes believersalso quarrel with God in thismanner. But | cannot approve
of that interpretation; and, therefore, consider thisto be a part of the description which the Prophet
gives of the cruelty and insatiable rage of Sennacherib, in treacherously breaking the treaty which
he had formerly made with Hezekiah; for, athough he had promised that he would maintain peace,
yet as soon as an opportunity presented itself for invading Judea, he violated his promise and made

8 “Eliakim, with the rest, who returned to Hezekiah, with their clothes rent, in despair at the rejection of all conditions of
peace. |saiah 36:2, 22." — Stock.
9 “These are not the words of the ambassadors reporting the condition of the country (Grotius), but of the Prophet himsel f

describing it. The scene presented is not that of Protestant cities seized by Antichrist, and a stop put to areligious course and

conversation (Gill), but the actual condition of Judea during the Assyrian invasion. (Compare Judges 5:6).” — Alexander.
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preparations for war. Such is also the import of the conclusion of the verse, that he hath despised
the cities, he hath regarded no man, which means that his cruelty will be so great that he will not
be restrained by shame or fear.

9. The earth hath mourned and languished. Here he describes more fully how wretched and
desperate the Jews would perceive their condition to be, that their confidence might nevertheless
come forth out of adeep gulf. The places are al so specified by him, Lebanon, Bashan, and Carmel,
which are widely distant from each other, and which form almost the farthest boundaries of the
holy land, in order to shew that no part of it; will remain safe or uninjured. He describesthis calamity
in such amanner asto assign to each place what peculiarly belongstoit. To “Lebanon” he assigns
confusion, because it is elsewhere mentioned as beautiful and glorious, in consequence of having
been covered with lofty and valuable trees. He declares that “ Sharon,” which wasalevel and fertile
district, will be “like a wilderness,” and that “Bashan and Carmel,” which abounded in “fruits,”
will be “shaken.” Thus he alludes to the natural character of each place, and describes the misery
and distressin such amanner asto magnify and illustrate the kindness of God, by whom they would
be delivered, even though they appeared to be utterly ruined; for here we may see the hand of God
openly displayed, if it be not thought preferable to view the Prophet as relating a past transaction
in order to excite them to thankfulness.

10. Now will I rise. Thereisgreat force in the particle now, and likewise in the repetition which
is added, “I shall be exalted, | shall be lifted up on high.” We ought to observe the time to which
these statements relate, that is, when the Church appeared to be utterly ruined; for God declares
that he will judge that to be the most suitable time for rendering assistance. This s, therefore, a
comparison of things which are contrary to each other; for he exhibits to believers the heavy and
grievous calamities by which they should be oppressed, and under which they would easily sink,
if they were not upheld by some consolation. As if he had said, “The Lord will suffer you to be
brought very low, but when your affairs shall be at the worst, and when you shall haveinvaintried
every remedy, the Lord will arise and succor you.” Thus even when we are afflicted and brought
very low, we ought to acknowledge that our safety cometh from God alone.

Accordingly, the word now denotes a period of the deepest distress. Men might think it
exceedingly strange, but we plainly see the best reason why God thus delays to render assistance.
Itis, becauseitisuseful to exercisethe patience of the godly, to try their faith, to subdue the desires
of the flesh, to excite to earnestness in prayer, and to strengthen the hope of a future life; and,
therefore, helaysarestraint, that they may not with headl ong eagerness anticipate that period which
God has already marked out for them. The repetition isvery emphatic, and is added for the purpose
of confirming the statement; for when our affairs are desperate, we think that we are ruined, but at
that very time we ought especially to hope, becausethe Lord generally selectsit for giving adisplay
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of his power. For this reason, by extolling his loftiness, he arouses believers to the exercise of
courage, that they may boldly defy the insolence of their enemies. *°

11. Ye shall conceive chaff. He now addresses his discourse to the enemies of the Church,
whoseinsolence, he says, isfoolish and to no purpose; for when God shall have brilliantly displayed
his power, they shall know that their effortswill be fruitless, and that they will accomplish nothing,
even though they be leagued together in vast crowds. The Lord laughs at their madness, in thinking
that everything is in their power, when he can instantly, by the slightest expression of his will,
restrain and destroy them, though they may be defended by a very powerful army.

It is customary in the Scriptures to employ the word conceptions for denoting the designs and
efforts of men. (Job 15:35; Psalm 7:14; Isaiah 26:17, and 59:4.) The metaphor istaken from pregnant
women. Men are said to “conceive’” and to “bring forth,” when they attempt anything; but he
declaresthat their “conception” shall befruitless, and that they shall also “bring forth” to no purpose,
for whatever they undertake shall be unsuccessful. There is nothing, therefore, in the brilliant
military forces of our adversaries that ought to alarm us; for, athough God may permit them for a
time to bustle, and toil, and rage, yet God will at length turn into “ chaff” all their rash and daring
attempts. Let us learn that what Isaiah foretold about Sennacherib relates to all the adversaries of
believers and of the Church.

Thefire of your breath shall devour you. That they “shall be devoured by thefire of their breath”
is usually explained to mean, “Your breath, like fire, shall devour you.” But that is an unsuitable
and even absurd comparison, and the true meaning readily suggests itself, “The fire kindled by
your breath shall devour you.” We commonly kindle afire by blowing, and therefore he declares,
that the fire which wicked men have blown by their wicked contrivances shall be destructive to
them, because it shall consume them. It isthe same statement which is often conveyed by avariety
of metaphorsin Scripture.

“They shall fall into the pit which they have digged. They are entangled in a net which they
had prepared for others. The sword which they had drawn hath entered into their own bowels. Their
arrow hath been turned back to pierce their own hearts.” (Psalm 7:15; 37:15; 57:6.)

Thus the Prophet shews that the wicked tyrant who laid waste Judea and besieged Jerusalem
with anumerousarmy, and al otherswho in like manner are adversaries of the Church, bring down
destruction on themselves, and will at length be destroyed; and, in short, that they will be consumed
by that “fire” which they have kindled.

12. And the peoples shall be the burnings of lime. He compares them to “the burning of lime,”
because their hardness shall be bruised, asfire softensthe stones, so that they shall easily be reduced
to powder; and, undoubtedly, the more powerfully wicked men areinflamed with adesire to commit
injury, the more do they bruise themselves by their own insolence.

10 “The emphasisis not upon the pronoun (Barnes), which in that case would have been expressed in Hebrew, but upon the
adverb now, which is twice repeated to imply that the time for the divineinterposition is arrived, and that there shall be no more
delay.” — Alexander.
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Asthorns cut up. ™ This metaphor is not less appropriate; for although they hinder men from
touching them by the painful wounds which they inflict on the hands, yet there is no kind of wood
that burns more violently or ismore quickly consumed. Something of the same kind, we have said,
may be observed in “lime,” which at first is hard, but is softened by the fire. The Prophet declares
that the same thing will happen to the Babylonians, whom the Lord will easily destroy, though at
first they appear to be formidable, and though it may be supposed to be unlikely that they shall be
consumed by any conflagration. Whenever, therefore, we behol d the enemies of the Church collecting
all sorts of wealth and forces, and military preparations, in order to destroy us and set on fire the
whole world, let us know that they are kindling a fire which shall miserably destroy them.

Weknow that thiswasfulfilled in Sennacherib, for the event proved thetruth of these predictions,
though they appeared to be atogether incredible. Let us hope that the same thing shall happen to
all otherswho shall imitate the actions of thistyrant, and let us comfort ourselves by that example,
and innumerable others, amidst our distresses and afflictions, which shall be followed by certain
deliverance and dreadful vengeance on our enemies.

13. Near, yethat are far off. |saiah here makes apreface, asif he were about to speak on avery
weighty subject; for he bids his hearers be attentive, which is commonly done when any important
and remarkable subject is handled. He addresses both those who are near, who would be
eyewitnesses of thisevent, and the most distant nations to whom the report would be communicated;
asif he had said that the power of God will be such as to be perceived not only by afew persons,
or by those who are at hand, but also by those who shall be at avery great distance. Thus he means
that it will be a striking and extraordinary demonstration of the power of God, because wicked
men, who formerly were careless and unconcerned, as if they had been free from all danger of
distress or annoyance, shall be shaken with terror.

14. The sinnersin Zion are afraid. But some one might object that the subject here treated is
not so important as to need that lofty preface intended to arouse the whole world. Was it a matter
of so great importance that wicked men were struck with fear? But by an attentive examination it
will be found that it is no ordinary exhibition of divine power, when wicked men are aroused from
their indolence, so that, whether they will or not, they perceive that God is their judge, especially
when contempt of God isaccompanied by hypocrisy, For although it isdifficult to arouseirreligious
men, when avell is spread over their hearts, 2 yet till greater is the obstinacy of hypocrites, who
imagine that God isunder obligationsto them. Thus we see that men are so bewitched by madness,
that they despise all threatenings and terrors, and mock at the judgments of God, and, in short, by
witty jesting, set aside all prophecies, so that it ought to be regarded as a miracle that men who
make such resistance are overthrown. Hence Isaiah, with good reason, kindles into rage against

11 “Inthe Chaldee (chasach) signifies“to prune,” and in the Syriac it denotes “the pruning of vines,” asin Asseman. Bibl.
Orient., tom. 1, p. 374. The meaning thereforeis, as thorns lopped off and dried are quickly consumed, with a crackling noise,
by the fire laid under them.” — Rosenmuller.

12 “Quand leurs coeurs sont endureis.” “When their hearts are hardened.”
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them;for, when he employs the word Zion, he undoubtedly reproves the degenerate Jews, because,
when they were covered with the shadow of the sanctuary, they thought that they werein possession
of a fortress which could not be stormed; and undoubtedly, as | remarked a little before, the
haughtiest and proudest of all men are they who shelter themselves under the name of God, and
glory in thetitle of the Church.

Terror hath seized thewicked,  (chanephim) istrandated hypocrites, but still more frequently
it may be viewed as denoting “ treacher ous revolters and men utterly worthless.” Since, therefore,
they were so wicked, and mocked at God and the prophets, he three, tens that God will be ajudge
so sharp and severe, that they shall no longer find pleasure in their impostures. Next is added a
conression which wears the aspect of humility, in order to shew more clearly that hypocrites, who
do not willingly obey God, at length find that experience is their instructor how dreadful is the
judgment of God. As soon, therefore, as their “laughing” is turned into “gnashing of teeth,” they
begin to acknowledge that their whole strength is chaff or stubble. (Luke 6:25; Matthew 8:12.)

Which of us shall dwell with the devouring fire? Asto the meaning of thewords, sometrandate
them, “Who shall dwell instead of us?” Others, “Which of usshall dwell?’ If weview them ssimply
asmeaning “to us,” or “for us,” the meaning may be thus explained, “Who shall encounter thefire,
or place himself between, so that the flame may not reach us?’ There are also other interpretations
which amount to the same thing; but commentators differ in this respect, that some view the words
as relating to the king of Assyria, and others as relating to God. | prefer the latter opinion, as has
been already shewn; for although the king of Assyriamight be regarded asa“fire” that would burn
up the earth with hisheat, yet the Prophet intended to express something far more dreadful, namely,
the inward anguish by which ungodly men are tormented, the stings of conscience which cannot
be allayed, the unquenchable burning of crimeswhich exceeds every kind of torments; for whatever
is the course pursued by ungodly men, such will they find the dispensations of God to be towards
them.

On their account, therefore, God is called a devouring fire, as we may learn from Moses,
(Deuteronomy 4.24, and 9:3,) from whom the prophets, as we have frequently remarked, borrow
their doctrines, and who is also followed by the Apostle. (Hebrews 12:29.) This exposition is
confirmed by the Prophet himself, who shewswhat was the cause of that terror. It might be objected
that God was excessively severe, and that he terrified them beyond measure; but heis usually kind
and gentle to the godly, while wicked men feel that he is severe and terrible. Some think that the
Prophet intended to convince all men of their guilt, in order that they might abandon all confidence,
in their works, and in alowly and humble manner betake themselves to the grace of God, asif he
had said, “None but he who is perfectly righteous can stand before the judgmentseat of God, and
therefore all are accursed.”

But he rather speaks in the name, and agreeably to the feelings, of those who formerly scorned
al threatenings; and he now represents those very persons as inquiring with trembling dismay,
“Who shall dare to go into the presence of God?’” This mournful complaint is a manifestation of
that terror which hath lately seized them, when, being convinced of their frailty, they cry out in

16


http://www.ccel.org/ccel/bible/asv.Luke.6.html#Luke.6.25
http://www.ccel.org/ccel/bible/asv.Matt.8.html#Matt.8.12
http://www.ccel.org/ccel/bible/asv.Deut.4.html#Deut.4.24 Bible:Deut.9.3
http://www.ccel.org/ccel/bible/asv.Heb.12.html#Heb.12.29

Comm on Isaiah (V3) John Calvin

sorrow, “Who shall endure the presence of God?’ But since they still murmur against God, though
he compel sthem reluctantly to utter these words, the Prophet, on the other hand, in order to restrain
their wicked barkings, repliesthat God is not naturally the object of terror or alarm to men, but that
it arisesthrough their own fault, because conscience, which God does not suffer to lieidle, terrifies
them with their crimes.

15. He that walketh in righeousness. Now, therefore, he explains more fully what we briefly
remarked a little before, that they who provoke his anger, and thus drive away from them his
forbearance, have no right to complain that God is excessively severe. Thus he convinces them of
their guilt and exhorts them to repentance, for he shews that there is a state of friendship between
God and men, if they wish to follow and practice“righteousness,” if they maintain truth and integrity,
if they arefreefrom all corruptions and act inoffensively towards their neighbors; but because they
abound in every kind of wickedness, and have abandoned themselves to malice, calumny,
covetousness, robbery, and other crimes, it isimpossible that the Lord should not strike them down
with fear, by shewing that he is terrible to them. In short, the design of the Prophet is to shut the
mouths of wicked babblers, that they may not accuse God of cruelty in their destruction; for the
whole blame rests on themselves. By evasions they endeavor to escape condemnation. But the
Prophet declaresthat God is always gracious to his worshippers, and that in this sense Moses calls
him “afire,” (Deuteronomy 4:24, and 9:3,) that men may not despise his majesty and power; but
that every one who shall approach to him with sincere piety will know by actual experience that
nothing is more pleasant or delightful than his presence. Since, therefore, God shines on believers
with abright countenance, they enjoy settled peace with him through agood conscience; and hence
it follows that God is not naturally terrible, but that heisforced to it by our wickedness.

This discourse is directed chiefly against hypocrites, who throw afalse veil of piety over their
hidden pollutions and crimes, and make an improper use of the name of God, that they may indulge
more freely in wickedness. By the examples which he adduces in illustration of “righteousness,”
the Prophet more openly reprovestheir crimes. He enumeratesthe principal actions of life by means
of which we shew what sort of persons we are. Here, as in many other passages, he treats of the
second table of the Law, by which the sincerity of godlinessis put to the test; for, asgold is tried
in the fire, so the dispositions which we cherish towards God are ascertained from the habitual
course of our life, when our sincerity comes to be seen by the duties which we owe to each other.

The word walketh is the wellknown metaphor of a road, which is frequently employed in
Scripture for describing the manner of life or habitual conduct. By righteousness he means not the
entire keeping of the Law, but that equity which isincluded in the second table; for we must not;
imagine that subtle disquisitions about “righteousness’ are here intended.

Who speaketh what isright. He now enumerates the chief parts of that uprightness which ought
to be maintained; and as the tongue is the chief instrument by which a man regulates his actions,
he places it in the second rank after “righteousness.” He who restrains it from slander and
evilspeaking, from deceit, perjury, and falsehood, so as not to injure his brother in any matter, is
said to “speak what isright.” Next is added another department,
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Who despiseth the gain arising from violence and calumny. He might have said in a single
word, “who despiseth money;” but he employed more homely language, and accommodated himself
to the ignorance of men. He who is desirous of riches, and does not refrain from robbery or from
base and unlawful means of making gain, harasses and oppresses the poor and feeble, and cares
for nothing else than to lay hold on money in every direction, and by every method either right or
wrong. He next proceeds farther, and describes corruptions of every sort.

Who shaketh his hands from accepting a bribe. Under the name of bribes, by which judges are
corrupted, he likewise includes everything else. Thereis nothing by which the dispositions of men
and righteous judgment are so much perverted; and therefore he bids them “ shake their hands,” so
asto intimate in what abhorrence they should be held, and with what care they should be avoided
by all, lest, if they only handled or were tainted by barely touching them, they should be drawn
aside kern what is just and right; for “bribes’ have wonderful powers of fascination, so that it is
very difficult for judges to keep their hands altogether clean and uncorrupted by them. What, then,
can wethink of those who always have their hands stretched out and ready to receive, and crooked
nails ready to catch; and not only so, but, like harlots, openly hire themselves out for gain? Need
we wonder if God thunders against them with unrelenting vengeance?

Who stoppeth his ear that it way not hear blood. At length he demands that the manifestation
of uprightness shall be made in the ears. By blood he means murder and manslaughter, but he
likewise includes wicked conspiracies of every kind, that the “ears’ may not be open to hear them,
so.as to give our consent.. He does not mean that our “ears’ should be shut against the cries of the
poor, when they suffer injuries and oppression; but he means that we should detest wicked devices
by which unprincipled men contrive the ruin of the innocent, that we may not even lend our “ears’
to their discourses, or allow ourselvesto be solicited in any way to do what is evil.

Who shutteth hiseyes. At length he demandsthe same holinessinthe“eyes.” In short, he teaches
that we ought to restrain all our senses, that we may not give to wicked men any token of our
approbation, if we wish to escape the wrath of God and that terrible burning of which he formerly
spake.

16. He shall dwell in high places. That the Jews may know that the chastisements which God
had inflicted on them were righteous, and may endeavor to be restored to his favor, he says that
his blessing is ready to be bestowed on good and upright men, such as he described in the former
verse, and that they are not subject to any danger, and have no reason to dread that burning which
he mentioned, because they shall be made to dwell in a place of the greatest safety. Asto wicked
men, slanderers, robbers, and deceitful persons, on the other hand, who cannot restrain their tongue,
and hands, and ears, and eyes from base and wicked actions, the Prophet shews that we need not
wonder if God treat them with severity, and that, while God is their judge, their own conscienceis
at the same time their executioner; and consequently, that the only means of hindering them from
dreading the presence of God, isto keegp themselvesvoluntarily in thefear of God. By “high places,”
he means a very safe place, and free from all danger, which ns attack of the enemy can reach, as
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he declares plainly enough immediately afterwards by assigning to them ahabitation among “fortified
rocks.”

Bread shall be given to him. To a safe dwelling he adds an abundance of good things; asif he
had said that the holy and upright worshippers of God shall lack nothing, because God will not
only protect them so as to keep them safe from al danger, but will also supply them abundantly
with all that is necessary for the support of life. By the words “bread” and “water” he meansall the
daily necessaries of life.

And his waters shall be sure. Though wicked men have abundance for a time, they shall
afterwards be hungry; as God threatensin the Law, that they shall have famine and hunger. (L eviticus
26:19; Deuteronomy 28:23, 48.) The same remark may be made with regard to “bread,” for the
word “sure” relates to both; asif he had said, that all believers shall have their food made “sure.”
“Lionsare hungry, and wander about; but they that fear God shall not want any good thing,” (Psalm
34:10;) because God, who is by nature bountiful, is not wearied by bestowing liberally, and does
not exhaust his wealth by acts of kindness.

Besides, asthe life of men is exposed to various dangers, and as abundance of meat and drink
is not al that is necessary for our support, unless the Lord defend us by his power, we ought,
therefore, to observe carefully what he formerly mentioned, that believers are placed in a safe
abode. The Lord performs the office of a shepherd, and not only supplies them with food, but also
defends them from the attacks of robbers, enemies, and wolves; and, in short, keeps them under
his protection and guardianship, so as not to allow any evil to befall them. Whenever, therefore, it
happens, that enemies annoy us, let us consider that we are justly punished for our sins, and that
we are deprived of God’ s assistance because we do not deserve it; for we must reckon our sins to
be the cause of all the evils which we endure.

Y et let not those who are conscious of their integrity imagine that God has forsaken them, but
let them to the latest day of their life rely on those promises in which the Lord assures his people
that hewill beavery saferefugeto them. No man, indeed, can be so holy or upright asto be capable
of enduring the eye of God; for “if the Lord mark our iniquities,” as David says, “who shall endure?’
(Psalm 130:3.) Wetherefore need amediator, through whoseintercession our sinsmay beforgiven;
and the Prophet did not intend to set aside the ordinary doctrine of Scripture on this subject, but to
strike with terror wicked men, who are continually stung and pursued by an evil conscience, ** This
ought to be carefully observed in opposition to the Popish doctors, by whom passages of this kind,
which recommend works, are abused in order to destroy the righteousness of faith; asif the atonement
for our sins, which we obtain through the sacrifice of Christ, ought to be set aside.

17. The king in his beauty. Although the Prophet changes the person, yet this verse must be
connected with the preceding verse; for he addresses the sincere worshippers of God, to whom he
promises this additional blessing, Thou shalt see the king in his beauty This promise was highly
necessary for supporting the hearts of believers, when the state of affairsin Judeawas so lamentable

13 “D’un remords de mauvaise conscience.” “By the remorse of a bad conscience.”
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and so desperate. When Jerusalem was besieged, the king shut up within the city and surrounded
by treacherous counsellors, the people unsteady and seditious, and everything hastening to ruin,
there appeared to be no hope left. Still the royal authority in the family of David was aremarkable
pledge of the love of God. Isaiah, therefore, meets this danger by saying, that though they behold
their king covered with filthy garments, yet he shall be restored to his former rank and splendor.

First, it ought to be observed how invaluable is the kindness of God, when the commonwealth
is at peace, and enjoys good princes, by whom everthing is administered justly and faithfully; for
by their agency God rules over us. Since, therefore, this happinessisnot inconsiderable, the Prophet
was unwilling to leave out this part, in promising prosperity to the worshippers of God. Yet it,
ought also to be observed, that that kingdom was a type of the kingdom of Christ, whose image
Hezekiah bore; for there would be adlight fulfillment of this promise, if we did not traceit to Christ,
to whom all these things must be understood to refer. Let no man imagine that | am here pursuing
alegories, to which | am averse, and that this is the reason why | do not interpret the passage as
relating directly to Christ; but, because in Christ alone is found the stability of that frail kingdom,
the likeness which Hezekiah bore leads usto Christ, asit were, by the hand. | am, therefore, disposed
to view Hezekiah as afigure of Christ, that we may learn how great will be his beauty. In aword,
| saiah here promises the restoration of the Church.

The land very far off. The restoration of the Church consists of two parts; first, that “the king
shall be seen in his beauty;” and secondly, that the boundaries of the kingdom shall be extended.
We know that the appearance of Christ is so disfigured as to be contemptible in the eyes of the
world, because “no beauty or loveliness’ (Isaiah 53:2) is seen in him; but at length, his majesty
and splendor and beauty shall be openly displayed, his kingdom shall flourish and be extended far
and wide. Although at present wicked men have everything in their power, and oppress the true
servants of God, so that they scarcely have a spot on which they can plant their foot in safety, yet
with firm hope we ought to look for our King, who will at length sit down on his bright and
magnificent throne, and will gloriously enrich his people.

18. Thy heart shall meditate terror. Believers are again informed what calamities are at hand,
lest, by being suddenly overtaken with such heavy afflictions, they should sink under them.
(yehgeh) is trandated by some in the preterite, “meditated,” and by others in the future, “shall
meditate;” because such an exchange of tensesis customary in the Hebrew language. For my own
part, believing that he warns the people of approaching distresses, instead of relating those which
had been formerly endured, | willingly retain the future tense, which is also the tense employed by
the Prophet, “shall meditate.”

Where is the scribe? He relates in a dramatic and lively manner (uipntik®g) the speeches of
those who, overcome by terror, break out into these exclamations. Where is the scribe? Where is
the weigher? thus expressing the powerful impression made on their minds. If any one suppose
that the line of thought is suddenly broken off, because the Prophet, having in the former verse
spoken of “the kings beauty,” now brings forward terrors, | have no doubt that he magnifies the
kindness of God by means of comparison, in order that believers, when they have been delivered,
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may set ahigher value on the condition to which they have attained. Men areforgetful and niggardly
injudging of God’ sfavors, and, after having been once set free, do not consider what was the depth
of their misery. Such persons need to be reminded of those wretched and disastrous times, during
which they endured great sufferings, in order that they may more fully appreciate the greatness of
the favor which God has bestowed on them. We ought also to observe another reason why it was
advantageous that the people should be forewarned of that terror. It was that, after having heard of
the kings magnificence, they might not promise themselves exemption from all uneasiness, but
might be prepared to undergo any kind of troubles and distresses, and that, even while they were
subject to tribute and placed under siege, they might, know that the kingdom of Judah was the
object of God's care, and would be rescued from the hands of tyrants.

It is a very wretched condition which the Prophet describes, that a free people should be
oppressed by such cruel tyranny asto haveall their property valued, and an inventory taken of their
houses, possessions, families, and servants. How grievous this slavery is, many persons formerly
unaccustomed to it actually know by experience in our times, when their property is valued to the
very last farthing, and a valuation is made not only of their undoubted incomes but also of their
expected gains, and not only their money and possessions, but even their names are placed on
record, while new methods of taxation are contrived, not only on food but on the smallest articles,
so that tyrants seize on a large portion of those things which are indispensably necessary to the
wretched populace; and yet those calamities do not restrain men from insolence, licentiousness,
and rebellion. What then will happen when they shall be free and at full liberty? Will they not,
forgetful of all their distresses, and unmindful of God' s kindness, abandon themselves more freely
than beforeto every kind of indulgence and licentiousness? It is not without good reason, therefore,
that the Prophet places before the eyes of the people that wretched condition, that they may not,
when delivered from it, giveway to their unlawful passions, but may acknowledge their deliverer
and may love him with all their heart.

Some have falsely imagined that Paul (1 Corinthians 1:20) quotes this passage; for that would
spoil the Prophet’ s meaning and torture his words to a different purpose. They have been led into
a mistake by the mere use of the word “scribe,” which there denotes a Teacher. Isaiah gives the
name of “the scribe” to the person who took account of persons, families, lands, and houses, and,
in short, who kept the registers of the taxes. By “the weigher,” he means the person who received
the taxes, for he “weighed” the money which was paid. That officeis discharged in the present day
by those who are called treasurers.

Where is he who singles out the principal houses? He now.adds a very troublesome and
exceedingly disliked class of men, “the describers of the towers,” that is, of the more remarkable
buildings; for they visit and examine each person’s house, in order to know who are more wealthy
than others, that they may demand a larger sum of money. Such men,like huntinghounds, are
commonly employed by tyrantsto scent the track of money, for the sake of laying on some unusual
impost in addition to the ordinary taxes. The arrival of such persons must have been exceedingly
annoying to the people, for they never ceasetill they have sucked all the blood and marrow. If any
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one prefer to view this term as denoting the servants of the king himself, whose businessit was to
destroy the houses adjoining to the walls of the city, let him enjoy his opinion. For my own part, |
think it probable that the Prophet speaks of the receivers of taxes, whom conguerors appoint over
vanquished nations for the sake of maintaining their authority.

19. Thou shaft not see a fierce people. Theword  (hognaz) is trandated by some “strong,”
and by others “impudent;” but, undoubtedly, he intends to express the fierceness of the Assyrians,
which he afterwards affirms by saying that they would have no intercourse with them, because they
spoke adifferent language. Nothing is more fitted to excite men to compassion than the intercourse
of speech, by which men explain their distresses to each other. When thisis wanting, there can be
no means of gaining their hearts; each party is a barbarian to the other; and nothing more can be
obtained from them than if one were dealing with wild and savage beasts. The Prophet, therefore,
dwells largely on the wretched condition of the people, in order to shew, on the other hand, how
great was the kindness of God in delivering them from so great terror. In like manner, the Holy
Spirit magnifies the grace of God, in preserving his people in Egypt, though

“they did not understand the language of that nation.”

(Psalm 131:5.)

20. Behold Zion. Some read it in the vocative case, “Behold, O Zion;” but it is preferable to
read it in the accusative case. He brings forward a promise of the restoration of the Church, which
ought to have great weight with all godly persons; for when the Church shakes or fals, there can
be no hope of prosperity. That the Church will be restored he shews in such amanner that he places
it before our eyes as having actually taken place, though he speaks of what is future; and his object
IS to give greater energy to his style, as if he had said, “Again you will see Zion restored and
Jerusalem flourishing.” Although believers see everything destroyed and scattered, and although
they despair of her safety, yet in Jerusalem there shall be a quiet and safe habitation.

The city of our solemnities, or of our assemblies. By this designation he shews that we ought
to judge of the restoration of Zion chiefly on this ground, that the people “ assembled” there to hear
the Law, to confirm the covenant of the Lord, to call upon his name, and to offer sacrifices. When
the people were deprived of these things, they were scattered and nearly lost, and appeared to be
separated from their head and utterly abandoned. Accordingly, nothing was so deeply lamented by
godly persons, when they were held in captivity at Babylon, as to be banished from their native
country and at the same time deprived of those advantages; and that this was the chief complaint
of all believersisvery manifest from many passages. (Psalm 137:4.)

“Zion” is called by him “acity,” because it formed the middle of the city, and was also called
“the city of David.” (Isaiah 22:9.) The extent of Jerusalem was different and larger; for, as we
mentioned in the explanation of another passage, ** there was adouble wall, which is customary in
many cities. Here it ought to be observed that the restoration of the Church isthe most valuable of
all blessings, and ought above all things to be desired; that everything else, even though it should

14 Commentary on Isaiah
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be most abundant, is of no avail, if thissingle blessing be, wanting; and, on the other hand, that we
cannot be unhappy, so long as Jerusalem, that is, the Church, shall flourish. Now, it isrestored and
flourishes, when God presidesin our assemblies, and when we are assembled in his name and thus
cleave to him. Wicked men indeed shelter themselves under the name of God, as if they were
assembled at his command; but it is an empty mask, for in their heart they are very far from him,
and attempt nothing in obedience to his authority.

Jerusalem a peaceful habitation. He says that believers, who had long been agitated amidst
numerous alarms, will have a safe and “peaceful habitation” in the Church of God. Although God
gave to his people some taste of that peace under the reign of Hezekiah, yet it was only in Christ
that the fulfillment of it was manifested. Not that since that time the children of God have had a
quiet habitation in the world; even in the present day this peacefulness is concealed; for we lead
an exceedingly wandering and uncertain life, are tossed about by various storms and tempests, are
attacked by innumerable enemies, and must engage in various battles, so that there is scarcely a
single moment that we are at rest. The peace which is promised, therefore, is not that which can be
perceived by our bodily senses, but we must come to the inward feelings of the heart, which have
been renewed by the Spirit of God, so that we enjoy that peace which no human understanding is
able to comprehend; for, as Paul says, “it goes beyond all our senses.” (Philippians4:7.) The Lord
will undoubtedly bestow it upon us, if we dwell in the Church.

A tent which shall not be carried away, the stakes of which shall never be removed. By these
metaphors of “atabernacle’ and of “stakes,” he describes accurately the condition of the Church.
He might have called it awell-founded city, but he saysthat it is“atabernacle,” which, by itsvery
nature, is such that it can be speedily removed to a different place, in order that, though we may
consider the condition of the Church to be uncertain and liable to many changes, yet we may know
that it cannot be moved or shaken; for it will remain in spite of storms and tempests, in spite of all
the attacks of enemies, and in opposition to what appears to be its nature, and to the views of our
understanding. These two statements appear to be inconsistent with each other, and faith alone
reconcilesthem, by maintaining that it is safer to dwell in this*tabernacle” than in the best defended
fortresses.

We ought to empl oy this as a shield against temptations,which otherwise would speedily destroy
our faith, whenever we perceive the Church to be not only shaken, but violently driven about in all
possible directions. Who would say that amidst that violent storm the “tabernacle” was safe? But
since God does not wish his people to be wholly fixed on the earth, that they may depend more on
himself alone, the protection which he promises to us ought to be reckoned better than a hundred,
better than a thousand supports.

21. Because there the mighty Jehovah will be to us. The two particles (ki im) often serve
the place of adouble affirmative, but here areason isassigned, and they might even be appropriately
rendered, For if; but | willingly retain what is more clear. The Prophet assigns the reason why the
Church, which appears to resemble a movable “tent,” exceeds in stability the best founded cities.
It is because “the Lord is in the midst of her,” asit isalso said, (Psam 46:5,) and “therefore she
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shall not be moved.” If we separate the Church from God; it will immediately fall without any
attack; for it will consist of men only, than whom nothing can be more weak or frail.

Will be to us a place of rivers. When God dwells with us, he confirms and supports what was
naturally feeble, and suppliesto usthe place of avery strong fortress, avery broad ditch, and walls
and “rivers’ surrounding the city on every side. He alludes to the situation of the city Jerusalem,
which had only asmall rivulet, and not large and rapid rivers, like those of Babylon and other cities;
for in another passage (Isaiah 8:6) he enjoined them to rest satisfied with the power of God alone,
and not to covet those broad rivers. Asif he had said, “ Our strength shall beinvincible, if God rule
over us; for under his guidance and direction we shall be abundantly fortified.”

There shall not pass a ship with oars. Largerivers are attended by thisinconvenience, that they
may give accessto enemies, so asto enable them to approach with their shipsnearer thanisdesirable;
and thus, very frequently, what appeared to be of service is found to be injurious. But while the
Lord says that he will be “ariver,” he says also that there will be no reason to dread such an
inconvenience, and that enemies will not be allowed to approach, he mentions two kinds of ships,
long ships, and ships of burden, in order to shew that enemies will be shut out in every possible
way. Hence we ought to draw avery useful doctrine, that the hope of safety should not be sought
from any other than from God alone, and that it isin vain to collect various means of defense, which
will be useless, and even hurtful, if He be not on our side.

22. For Jehovah is our judge. The Prophet now explains the manner in which God dwells in
the Church. It is, that he is there worshipped and acknowledged as Judge, Lawgiver, and King; for
they who obey God and yield subjection to him as their King, shall know by experience that heis
the guardian of their salvation; but they who falsely glory in his name, vainly hope that he will
assist them. Let usonly yield to hisauthority, hear hisvoice, and obey him; and, on the other hand,
hewill shew that heis our protector and most faithful guardian. But when we despise hisvoice and
disobey his word, we undoubtedly have no reason to wonder that he abandons and forsakes usin
dangers.

Hence, also, we ought to observe what isthe true Church of God. It isthat which acknowledges
God to bea“Lawgiver” and “King.” With what effrontery, therefore, do the Papists dare to boast
that they are the Church of God, seeing that they reject that lawful government of it which was
enjoined by Moses, and the Prophets, and Christ, and substitute in the room of it inventions and
basetraffic? They exert acruel tyranny over consciences, and, by taking away all the liberty which
Christ has bestowed on us, they wretchedly harass souls and lead them to perdition; but God alone
has the right to rule the conscience, because he aone is “Lawgiver” and “Judge,” and he alone
ought to rule and guide us by his word. He combines here the three words, “Judge,” “Lawgiver”
and King,” because the subject is of very great importance, and ought not to be lightly set aside.
If, therefore, we permit ourselves to be guided by his word, he will never fail us; and thisis the
only way of obtaining salvation.

23. Thy cordswere loosed. He directs hisdiscourseto the Assyrians, in whose person helikewise
addresses all the enemies of the Church. After having promised to the Church such stability as shall

24


http://www.ccel.org/ccel/bible/asv.Isa.8.html#Isa.8.6

Comm on Isaiah (V3) John Calvin

never be disturbed, he rebukes the foolish confidence with which ungodly men are puffed up; as
if they had been so deeply rooted asto reach the center of the earth. Although, during the intoxicating
influence of prosperity, they imagine that their wealth is exceedingly secure, he foretells that ruin
will quickly overtake them, because they are not supported by the hand of God.

Hefollows out the comparison which he had employed at the commencement. Having said that
the Church resembles a place that is fortified and surrounded by very broad rivers which do not
admit the approach of enemies, he now compares the condition of wicked men to ships; by which
he meansthat they have no solid foundation, though they appear to be formidable, and though they
aremadly eager and fiercely cruel, and imagine that none can resist their rage. Although, therefore,
they have long ships and ships of burden, by which they may be said to form a union between
countries placed at great distances from each other, and to make themselves masters of sea and
land, still they shall have no permanency or stability. The Lord will sink their ships, will take away
their ropes and masts, and will involve them in a universal shipwreck. Let us not therefore be
terrified by their fury and insolence, but let us ook for the day of the Lord, when he shall make
their rage and violence to fall on their own heads.

24. And the inhabitant shall not say, | am sick. The Prophet again returnsto the Church; for the
destruction which he threatened against the Assyrians tended al so to the consolation of the godly,
sincethe safety of the Church could not be maintained unlessthe Lord granted his protection against
S0 many adversarieswho attack and molest her on every hand. Accordingly, having briefly remarked
that all the reprobate who annoy the children of God shall be defeated, he appropriately follows
out his subject by affirming that God will leave nothing undone that could promote the salvation
of the godly. He says, therefore, that the citizens of the Church shal be freed from every
inconvenience, because through the favor of God they shall enjoy prosperity.

The peoplethat dwell in it have been freed frominiquity. Thislatter clause of the verse explains
the former; for it shews that there is nothing to prevent the blessings of God from being largely
enjoyed by us, when our sins have been pardoned. Hence, also, we conclude, that all the miseries
which press upon us spring from no other source than from our sins. On any other ground the reason
which he assigns might appear to be, farfetched and inappropriate; but we must hold this principle,
that all the evilswhich God inflicts upon us are so many tokens of hisanger. Henceit followsthat,
when guilt has been removed, nothing remains but that God will regard us with the affection of a
father, and will graciously bestow upon us all that we need. If, therefore, we desire to be delivered
from afflictions, we ought to observe this order, to seek first to be reconciled to God; for the removal
of the cause would be speedily followed by the removal of the effect.

But seeing that our desires, areillregulated, and that, in consequence of being anxious merely
to avoid punishments, we shut our eyes against the root of our distresses, we need not wonder that
we obtain no alleviation of them. Those persons, therefore, are mistaken who indulgein their vices,
and yet wish to be exempted from every kind of afflictions. If they do not suffer and adversity, still
they will not cease to be miserable, and cannot enjoy peace of mind so long asthey are pursued by
the consciousness of their crimes. Consequently, true happiness consists in this, that we have
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obtained pardon from God, and sincerely believe that all the blessings which we receive from his
hand are the results of his fatherly kindness.

Let usalso learn that there is no other way in which we can please God, or obtain the honor of
being accounted his children, than when he ceases to impute to us our sins; and thereforeit isonly
the reconciliation which we obtain by free grace that pacifies God toward us, and opens up the way
to the enjoyment of hisgoodness. That thereisno visible evidence of that exemption from afflictions
does not lessen the truth of the promise, because believers are abundantly satisfied with thiscomfort
intheir afflictions, that even when they are chastened by the hand of God, still they are his beloved
children. So far asthey have been renewed by his Spirit, they begin to taste the blessing which was
in full perfection before the fall of Adam; but because they are burdened with many sins, they
constantly need to be cleansed. Still, however, through compassion on their weakness, God mitigates
their punishment, and, if not by removing atogether, yet by abating and soothing their grief, shews
that he promotestheir happiness; and thereforeit is not without good reason that the Prophet declares
the Church to be exempted from ordinary calamities, so far asthey proceed from the curse of God.

Hence, aso, we see clearly how childish is the distinction of the Papists, that the removal of
guilt isof no avail; as if we had to satisfy the judgment of God. But far otherwise do the prophets
teach, asmay be easily |earned from various passages; and if there had been nothing more than this
single passage, can anything be plainer than that sicknesses come to an end, because iniquity has
been pardoned? The meaning is undoubtedly the same as if he had said, that punishment ceases
because sin has been pardoned. True, indeed, though God has been pacified towards them, ** he
sometimes inflicts punishment on believers; and the object is, that by fatherly chastisement he may
instruct them more fully for the future, and not that he may take vengeance on them, asif he had
been but half reconciled. But Papists think that their punishments are of the nature of satisfactions,
and that by paying them the sinner in some measure redeems himself, and puts away his guilt;
which is absolutely inconsistent with a free pardon. Thus their abominable inventions, both about
satisfactions, and about the fire of purgatory, fall to the ground.

It is also worthy of observation, that none but the citizens of the Church enjoy this privilege;
for, apart from the body of Christ and the fellowship of the godly, there can be no hope of
reconciliation with God. Hence, in the Creed we profess to believe in “The Catholic Church and
theforgivenessof sins;” for God does not include among the objects of hislove any but those whom
he reckons among [he members of his onlybegotten Son, and, in like manuel’, does not extend to
any who do not belong to his body the free imputation of righteousness. Hence it follows, that
strangers who separate themselves from the Church have nothing left for them but to rot amidst
their curse. Hence, also, adeparture from the Church is an open renouncement of eternal salvation.

15 “Encore qu'il leur air pardonne.” “Though he has forgiven them.”
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CHAPTER 34

|saiah 34:1-17

1. Come near, ye nations, to hear; and 1. Accedite gentes ad audiendum, et populi
hearken, ye people: let the earth hear, and all that attendite. Audiat terra, et plenitudo gus; orbis,
Is therein; the world, and all things that come et cuncta germina gus.
forth of it.

2. For the indignation of the LORD is upon 2. Quia indignatio est lehovae super omnes
al nations, and hisfury upon al their armies: he gentes, et furor super omnem exercitum earum;
hath utterly destroyed them, he hath delivered vastavit eas, tradidit eas in mactationem.
them to the slaughter.

3. Their slain also shall be cast out, and their 3. Interfecti earum abjicientur, et e
stink shall come up out of their carcases, and the cadaveribus eorum ascendet foetor earum, ac
mountains shall be melted with their blood. liquefient montes prae sanguine eorum.

4. And al the host of heaven shall be 4. Ettabescent omnes exercitus coelorum, et
dissolved, and the heavens shall berolled together complicabuntur ut liber. Coeli et onmes exercitus
asascroll: and al their host shall fall down, as eorum defluent, sicut defiuit folium evite, et sicut
the leaf falleth off from the vine, and asafalling defiuit ex ficu.
fig from the fig tree.

5. For my sword shall be bathed in heaven: 5. Quoniam inebriatus est in coelis gladius
behold, it shall come down upon Idumea, and meus. Ecce, super AEdom descendet, super
upon the people of my curse, to judgment. populum, inquam, anathematis met in judicium.

6. The sword of the LORD is filled with 6. Gladius lehoae impletus eat sanguine,
blood, it is made fat with fatness, and with the impinguatus est ab adipe; sanguine, inquam,
blood of lambs and goats, with the fat of the agnorum et hircorum, adipe renum arietum.
kidneys of rams: for the LORD hath a sacrifice Quoniam victima lehova in Bozra, et mactatio
in Bozrah, and a great slaughter in the land of magnain terra AEdom.
dumea.

7. And the unicorns shall come down with 7. Et descendent unicornescum eis, et juvenci
them, and the bullocks with the bulls; and their cum tauris; et inebriabitur terra eorum sanguine,
|.and shall be soaked with blood, and their dust et pulvis adipe impinguabitur.
made fat with fatness.

8. For itistheday of the LORD’ S vengeance, 8. Quoniam dies ultionis lehovae, annus
and the year of recompences for the controversy retributionum in causam Sion.
of Zion.

9. And the streams thereof shall be turned 9. Et convertentur flumina gus in picem, et
into pitch, and the dust thereof into brimstone, pulviseusin sulphur; eritqueterragusin picem
and the land thereof shall become burning pitch. ardentern.
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10. It shall not be quenched night nor day; 10. Noctu et die non extinguetur, perpetuo
the smoke thereof shall go up for ever: from ascendet fumus e€us; a generatione in
generation to generation it shall lie waste; none generationem devastabitur, perpetuis
shall passthrough it for ever and ever. aeternitatibus nemo transibit per cam.

11. But the cormorant and the bittern shall 11. Itague accipient eam in possessionem
possess it; the owl also and the raven shall dwell pelicanus et ulula; noctua et corvus habitabunt
in it: and he shall stretch out upon it the line of in ea; extendetque super earn funiculum inanitatis
confusion, and the stones of emptiness. et lapides perpendiculares vantratis.

12. They shall call the nobles thereof tothe  12. Nobiles gus sine regno vacabunt, et
kingdom, but none shall be there, and all her cuncti principes gjus erunt nihilum.
princes shall be nothing.

13. And thorns shall come up in her pal aces, 13. Proferet in palatiis g us spinas, et urticam,
nettles and bramblesin the fortressesthereof: and et carduum in arcibus g us; eritque habitaculum
it shall be an habitation of dragons, and a court draconum, et mansio pullis struthionis.
for owls.

14. The wild beasts of the desert shall also 14. Et occurrent bestiae sylvestres satyris, et
meet with the wild beasts of the island, and the stryx ad socium suum vociferabur;etiam Lamina
satyr shall cry to hisfellow; the screech owl also ibi per noctabit, invenietque sibi mansionem
shall rest there, and find for herself a place of quietam.
rest.

15. There shall the great owl make her nest, 15. Ulula faciet ibi nidum, et incubabit, et
and lay, and hatch, and gather under her shadow: excludet, et congregabit in umbragjus; quinetiam
there shall the vultures also be gathered, every vultures ibi congregabuntur, unaguaeque cum
one with her mate. socia sua.

16. Seek ye out of the book of the LORD, 16. Sciscitamini ex libro lIehovae, et legite.
and read: no one of these shal fail, none shall Nunquid unum ex illis substractum; nullum
want her mate: for my mouth it hath commanded, sociae suae deerit; quoniam os g us praecepit, et
and his spirit it hath gathered them. spiritus gjus congregavit eas.

17. And he hath cast thelot for them, and his ~ 17. Et ipse projecit eis sortem, etmarius g/ us
hand hath divided it unto them by line: they shall divisit illis in perpetuum, quasi per funiculum.
possessit for ever, from generationto generation Ideo haereditabunt eam, in generationem et
shall they dwell therein. genereationem illic habitabunt.

1. Draw near, ye nations. Hitherto the Prophet, intentding to comfort the children of God,
preached, as it were, in the midst of them; but now, directing his discourse to the Gentiles, he
pursues the same subject, but in adifferent manner. Having formerly shewn (Isaiah 33:6, 20) that
the Lord takes such care of his people asto find out the means of preserving them, he now likewise
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adds, what we have often seen in earlier parts of thisbook, that, after having permitted wicked men
to harassthem for atime, hewill at length be their avenger, He therefore pursues the same subject,
but with adifferent kind of consolation; for he describeswhat terrible vengeance the Lord will take
on wicked men who had injured his people.

Hearken, ye peoples. In order to arouse them the more, he opensthe address by this exclamation,
as if he were about to discharge the office of a herald, and summon the nations to appear before
the judgmentseat of God. It was necessary thus to shake off the listlessness of wicked men, who
amidst ease and prosperity despise all threatenings, and do not think that God will take vengeance
on their crimes. Y et amidst this vehemence he has his eye principally on the Church; for otherwise
he would have spoken to the deaf, and without any advantage.

Let the earth hear. He addresses the Edomites who would haughtily despise these judgments,
and therefore he calls heaven and earth to bear witness against them; for he dedaresthat the judgment
will be so visible and striking, that not only all the nations but even the dumb creatures shall behold
it. It is customary with the prophets thus to address the dumb creatures, when men, though endued
with reason and understanding, are stupid, as we have formerly seen. (Isaiah 1:2; Deuteronomy
32:1)

2. For the indignation of Jehovah is on all the nations. He undoubtedly means “the nations’
which were hostileto the Jews, and at the same time were contiguousto them; for, being surrounded
on all sides by various nations, they had almost as many enemies as neighbors. Though this hatred
arose from other causes, such asenvy, yet the diversity of religion very greatly inflamed their rage,
for they were exceedingly offended at having their superstitions condemned. So much stronger was
the reason why God proraised that he would be ajudge and avenger.

On all their army. This is added because the Jews were few in number when compared with
the rest of the nations. Although, therefore, “the nations’ were proud of their vast numbers, and
despised the Jews because they were few, yet he declares that God will easily diminish and crush
them, in order to preserve, hislittle flock, of which heisthe guardian.

He hath destroyed them. Though he speaks of future events, yet he chose to employ the past
tense, in order to place the event immediately before the eyes of those who were lying low and
overwhelmed with adversity. These predictions were made, as | briefly noticed alittle before, not
on account of the Edomites, who paid no regard to thisdoctrine, but for the sake of the godly, whom
he wished to comfort, because they were wretchedly harassed by their enemies.

3. Their dain shall be cast out. By this circumstance he shews that it will be a great calamity,
for if afew persons are “dain,” they are committed to the earth; but when so great a multitude is
dlain at one time, that there are not left as many as are necessary for burying them, there is no
thought of interment, and therefore the air is polluted by the stench of their carcases. Henceit is
evident, that God is sufficiently powerful to lay low innumerable armies. Perhaps, a so, the Prophet
intended to heighten the picture of the judgment of God, because to the slaughter of the nations
there will be added shame and disgrace, so that they shall be deprived of the honor and duty of
burial
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And the mountains shall melt on account of their blood. Another figure of speech is employed
to shew more fully the extent of the slaughter, for the “blood” will flow from “the mountains,” as
if the very mountainswere melted, just aswhen the watersrun down violently after heavy showers,
and sweep away the soil along with them. Thus, also, he shows that there will be no means of
escape, because the sword will rage as cruelly on the very mountains as on the field of battle.

4. And all the armies of heaven shall fade away. | saiah employs an exaggerated style, as other
prophets are accustomed to do, in order to represent vividly the dreadful nature of the judgment of
God, and to make an impression on men’s hearts that were dull and sluggish; for otherwise his
discourse would have been deficient in energy, and would have had little influence on careless
men. He therefore adds that “the stars’ themselves, amidst such slaughter, shall gather blackness
asif they were ready to faint, and he does so in order to show more fully that it will be amournful
calamity. In like manner, asin adark and troubled sky, the clouds appear to be folded together, the
sun and starsto grow pale and, asit were, to faint, and all those heavenly bodies to totter and give
tokens of ruin; he declares that thus will it happen at that time, and that everything shall be full of
the saddest |amentation.

These statements must be understood to relate to men’ s apprehension, for heaven is not moved
out of its place; but when the Lord gives manifestations of hisanger, we are terrified asif the Lord
folded up or threw down the heavens; not that anything of this kind takes place in heaven, but he
speaks to careless men, who needed to be addressed in this manner, that they might not imagine
the subject to betrivial or afit subject of scorn. “Y ou will be seized with such terror that you shall
think that the sky is falling down on your heads.” It is the just punishment of indifference, that
wicked men, who are not moved by any fear of God, dread their own shadow, and tremble “at the
rustling of afalling leaf,” (Leviticus 26:36,) as much as if the sun were falling from heaven. Yet it
also denotes adreadful revolution of affairs, by which everything shall be subverted and disturbed.

5. For my sword is made drunken in the heavens. He saysthat the “ sword” of the Lord isbloody,
as extensive slaughter makes the “swords’ wet with gore; and, in order to give greater weight to
his style, he represents the Lord as speaking. But why does he say that it is in heaven? for God
does not call men to heaven to inflict punishment on them, but executes his judgments openly in
the world, and by the hand of men. ¢ Here the Prophet |ooks at the secret decree of God, by which
he appoints and determines everything before it is executed; and he does not mean the act itself,
but extols the efficacy of the prediction, because the certainty of the effect is manifest from the
unchangeable purpose of God; that unbelievers may know that the Lord in heaven takes account
of the crimes of wicked men, although for atime they may pursue their career of iniquity without
being punished, and that, although they enjoy profound peace, still the sword by which they shall

16 Nothing ismore customary among Eastern poets than to employ a‘ sword drunken with blood’ to denote extensive slaughter.
(Schurrer on Habakkuk 3:9.) Or, perhaps, in this verse the sword in heaven ought rather to be understood to be drunk with the
divine anger, beforeit islet down on the earth to be glutted with the blood of enemies; in which case the following verse would

fifty describe that sword as glutted with blood in the land of the Edomites.” — Rosenmuller.
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be dainiseven now bloody in the sight of God, when he determinesto inflict punishment on them.
In like manner Sodom (Genesis 19:28) was already burning in the sight of God, while it freely
indulged in wine and feasting, and in satisfying its lust; and the same thing must be said of other
wicked men, who, while they are wallowing in pleasures, are held as appointed by God to be dlain.
We ought not, therefore, to fix our attention on the present state when we see wicked men enjoy
prosperity and do everything according to their wish. Though no one annoys them, still they are
not far from destruction when God is angry with them and is their enemy.

So it shall come down on Edom. He expressly mentions the Edomites, who were hostile to the
people of God, though related to them by blood, and distinguished by the same mark of religion;
for they were, as we have formerly mentioned,  descended from Esau, (Genesis 36:8,) and were
the posterity of Abraham. At the present day, in like manner, we have no enemies more deadly
than the Papists, who have publicly received the same baptism with ourselves, and even profess
Christ, and yet cruelly persecute and would wish utterly to destroy us, because we condemn their
superstitions and idolatry. Such were the Edomites, and therefore the Prophet has chiefly selected
them out of the whole number of the enemies.

On the people of my curse. By giving them this appellation he confirms the sentence which he
had pronounced, for in vain would they endeavor to escape that destruction to which they were
already destined and devoted. By thisterm he declares that they are already destroyed by a decree
of heaven, asif they had been already separated and cut off from the number of living men. That
it may not be thought that God has done it unjustly, he adds, to judgment; for there is nothing to
which men are more prone than to accuse God of cruelty, and the greater part of men are unwilling
to acknowledge that he is a righteous judge, especially when he chastises with severity. Isaiah,
therefore, shewsthat itisajust judgment, for God does nothing through cruelty or through excessive
severity.

6. The sword of Jehovah is filled with blood. He follows out the same statement, but by a
different description, which places the matter in a much stronger light, in order to shake off the
drowsiness of wicked men, who are wont to laugh and scoff at all doctrine, as we have formerly
remarked. It is therefore necessary that the judgments of God should be set forth asin a lively
picture, that it may not only make adeep impression on their dull minds, but may encourage believers
by holy confidence, when they learn that the pride and rebellion of their enemies cannot at all hinder
them from being dragged like cattle to the slaughter, whenever it shall be the will of God.

He comparesit to sacrifices, for animalsare slain in sacririce for the worship and honor of God,
and in like manner the destruction of this people will also tend to the glory of God. And here he
confirms what was formerly said about judgment, for when God executes his judgments, he shews
forth his glow; so that the destruction of wicked men is justly compared to “sacrifices,” which
belonged to his worship. “Sacrifices,” indeed, were undoubtedly not very pleasant and agreeable
to behold, for the revolting act of taking away life, the reeking blood, and the stencil of the smoke,

17 Commentary on Isaiah, vol. 1 p. 393.
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might have arepulsive effect; and yet in these things the honor of God shone brightly. Thus, also,
this slaughter was hideous to behold, and little fitted to obtain regard; but believers, in order that
they may hallow the name of God in this respect, are commanded to lift up their eyes to heaven;
because, in executing such punishment, God erects altars to himself for slaying sacrifices. Because
they unjustly oppressed the Church of God, and, forgetful of al humanefeelings, treated the children
of God with cruelty, Isaiah declares that in their blood is offered a sacrifice of sweet savor, and
highly acceptable to God, because he executes his judgment.

With the blood of lambs and of goats. Under this appellation he describes metaphorically the
peoplethat wereto be slain, and, alluding to the various kinds of victims, includes not only all men
of ordinary rank, but all the nobles, in order to intimate that the Lord will punish his enemiesin
such amanner that no man of any class whatever shall be exempted he mentions Bozrah, the chief
city and metropolls, asit were, of the nation, where the greatest slaughter shall take place; and next,
he adds, the country of Edom, through the whole of which this calamity shall take its course.

7. And the unicorns shall come down with them. Thisverseisclosely connected with the former,
for he adds nothing new, but proceeds with the same figure, amplifying what he had said about
“rams’ and “goats,” to which he adds not only bullocks but wild and savage beasts. It amounts to
this, that the vengeance of heaven will be so unrelenting as to spare neither age nor rank, and to
mark; for slaughter even cruel giants, notwithstanding their silly fierceness, just as if one were
preparing a sacrifice which consisted indiscriminately of every kind of animals. It ought not to be
thought strange that lambs are mingled with cruel beasts, for the term “lambs’ is not employed in
commendation of their mildness or harmlessness, but is applied comparatively to those who are
feeble and who belong to the ordinary rank, which lays them under the necessity of having some
appearance of modesty.

Although God may appear to be harsh in thus directing his hostility against all classes, yet, by
the use of theword “sacrifice,” he claimsfor himself the praise of justice; and indeed no man, when
he comes to the trial, will be found to be without blame, so that on good grounds all, without
exception, areirrecoverably ruined. Such is the destruction which awaits all the reprobate, who of
their own accord refuse to devote themselves to the service of God; irreligious hands shall offer
them in sacrifice.

(abbirim) istranglated strong by some commentators; | have preferred to follow those who
explain it to mean bulls, which it means also in Psalm 50:13, though in this passage the Prophet
employs the word bulls to denote metaphorically those who are very strong and powerful.

8 For it isthe day of vengeance of Jehovah. This verse must be viewed as closely connected
with the preceding verses, for it points out the object which the Lord has in view in punishing the

18 “Autravers delaquelle ceste desconfiture passera sans espargner endroit quelconque.” “ Across which this overthrow shall
pass without sparing any place whatever.”
19 “IIs seront sacrifiez par lesmains d’ aussi mecans gn’ eux.” “They shall be sacrificed by the hands of persons as wicked as

themselves.”
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Edomites with such severity; and that object is, that he wishes to avenge his people and defend
their cause. If, therefore, he had not also assigned this reason, the former statements might have
appeared to be obscure or inappropriate; for it would, have been an uncertain kind of knowledge
if wedid not consider that God, in punishing wicked men, testifies his unceasing affection and care
to preserve his own people.

What was formerly said about the Edomites must undoubtedly be extended to the enemies of
the Church, for all of them were included by the Prophet under a particular class; and, therefore,
in adversity our hearts ought to be supported by this consolation, that the attacks which we now
suffer shall come into judgment before God, who justly claims for himself this office. The Prophet
does not only mean that it isin his power to punish wicked men whenever he thinks proper, but,
that he reignsin heaven, in order to punish every kind of injustice at the proper time.

But we must attend to the words day and year, by which he reminds usthat God does not sleep
in heaven, though for alittle time he does not come forth, but delays his vengeancettill afit season,
that believers may in the meantime “possess their soulsin patience,” (Luke 21:19,) and may leave
him to govern according to hisinscrutable wisdom.

9. And its streams shall be turned into pitch. What the Prophet now adds contains nothing new,
but describes more fully this desolation. We have formerly explained the reason wily the prophets
employ these lively picturesin representing the judgments of God. It isfor the purpose of leading
men to view them as actually present, and of compelling them to acknowledge those things which
their eyesand mindsdo not discern, or which, as soon asthey are beheld and known, areimmediately
forgotten. But it ought also to be observed that the Prophets spoke of things which were dark and
secret, and which were generally thought to be incredible; for many persons imagined that the
Prophets uttered them at random. It was, therefore, necessary to add many confirmations, such as
those which he employsin thisand in other passages; and thus he denotes a horrible change, which
shall destroy the whole face of Judea.

Moreover, he aludes to the destruction of Sodom and Gomorrah, (Genesis 19:24,) as the
prophets very frequently do. In that destruction, as Jude informs us, we have a perpetua
representation of the wrath of God against the reprobate, (Jude 7;) and it is not without good reason
that the prophets call it to our remembrance, that all may learn to dread the judgments of God. To
the same purpose is what he adds, —

10. By night and by day it shall not be quenched. The Prophet’s language is undoubtedly
hyperbolical; but the Lord is compelled to act towards usin this manner, for otherwise plain words
would produce no impression on us. When he declares that the wrath of God against the Edomites
will resemble afirethat burns continually, he cuts off from them all hope of pardon, because, having
never ceased to provoke God, they find that he is implacable; and Malachi also pronounces this
expression of reprobation, that the curse of God will for ever rest on that nation. (Malachi 1:4.) The
contrast must be supplied, because some mitigation is aways held out to the people of God for
their comfort. But this does not need a lengthened interpretation. It is enough that we understand
the meaning and design of the Prophet.
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11. Therefore the pelican and the owl shall possess it. As to these animals there are various
opinions, and Hebrew commentators are not agreed about them; but the design of the Prophet is
evident, whichis, to describe adesert place and an extensive wilderness. He undoubtedly mentions
dreadful beasts and hideous monsters, which do not dwell with men, and are not generally known
by them, in order to shew more fully how shocking will be this desolation. The former clause
therefore is plain enough, but the latter is attended by some difficulty.

He shall stretch over it the cord of emptiness. Some view the phrase “an empty cord” asbearing
an opposite sense, and apply it to the Jews; but | take a more simple view, and think that, like all
the preceding statements, it must relate to the Edomites. Anti to make it more clear that thisis
Isaiah’s natural meaning, we read the same word in the Prophet Malachi, who lived a long time
afterwards. That passage may be regarded as an approbation of this prophecy.

“If Edom shall say, We have been diminished, we shall therefore return and rebuild the desol ate
places; thus saith the Lord of Hosts, They shall indeed build, but | shall pull down, and they shall
call them the borders of wickedness, and the people against whom the Lord isangry for ever. And
your eyes shall see, and ye shall say, Let the Lord be magnified on the borders of Isragl.” —
(Malachi 1:4, 5.)

What |saiah had foretold more obscurely, Malachi explains with greater clearness. The latter
declares that “the Edomires shall build in vain,” and the former that “they shall stretch an empty
cord.” Asif he had said, “In vain shall the masterbuilders bestow their exertions on rebuilding the
cities;” for builders make use of cordsand plummetsin all their measurements. He therefore shews
that the efforts of those who shall intend to restore the land of Edom will befruitless; for hismeaning
is, that they shall be destroyed in such amanner that they cannot at all recover from that destruction,
though God usually alleviates other calamities by some consolation.

And hence we ought to draw a very profitable doctrine, that when cities are in some measure
restored after having been thrown down, this arises from the distinguished kindness of God; for
the efforts of builders or workmen will be unavailing, if he do not put his hand both to laying the
foundation and to carrying forward the work. Fruitless and unprofitable also will their work be, if
he do not conduct it to the conclusion, and afterwards take it under his guardianship. In vain shall
men bestow great expense, and make every possible exertion, if he do not watch over and blessthe
work. It isonly by the blessing of God, therefore, that we obtain any success; and hencealsoitis
said that “his hands have built Jerusalem.” (Psalm 147:2; Isaiah 14:32.) What Isaiah threatens in
this passage against the Edomites, the Holy Spirit elsewhere declares as to the house of Ahab,
meaning that it shall be razed to the very foundation. (2 Kings 21:13.)

12. They shall call her nobles without a kingdom. This passage has received various
interpretations, which | do not quote, because it would be tedious to refute them. One of the most
probableis, “They shall call hisnoblesto reign, but in vain.” Asif he had said, “In their wretched
condition none will be found willing to rule over them, and to undertake the charge of the
commonwealth.” A statement of the same kind is found el sewhere, and we have formerly (Isaiah
3:6,7) seen one that is amost alike; but the words do not correspond. When the Prophet speaks
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thus, “They shall call her nobles, and they shall not bethere,” he employs, | doubt not, witty raillery
to censure the pride of that nation which had been cherished by longcontinued peace and abundance.
When the Edomites, therefore, out of their mountains breathed lofty pride, the Prophet declares
that they shall be disgracefully cast down, so that they shall have no nobility and no government;
just as, when a kingdom has been overturned, government is taken away, so that the general mass
of the peopl e resembles amaimed or disfigured body, and thereis no distinction of ranks. To those
stately nobles who vaunted themselves so much, he says in mockery, that they shall be princes
without subjects.

And all her princes shall be nothing. The meaning of the former clause is still more evident
from this second clause, in which he adds for the sake of explanation, that her princes “shall be
reduced to nothing.” It amounts to this, that the land of Edom shall resemble a mutilated body, so
that nothing shall be seen in it but shocking confusion. Thisis the utmost curse of God; because,
if men have no political government, they will hardly differ at all from beasts. Indeed, their condition
will be far worse, for beasts can dispense with a governor, because they do not make war against
their own kind; but nothing call be more cruel than man, if he be not held by some restraint, for
every one will be driven by the furious eagerness of his own passions to every kind of vicious
indulgence.

13. In her palaces she shall bring forth thorns. He pursues the same subject; for he describes
afrightful desolation, by which splendid houses and palaces are levelled to the ground, or reduced
to astate so wild that they are of no use to men, but produce only briers, thorns, and nettles; which
is more disgraceful than if they had been turned into fields and meadows. In this manner does the
Lord punish the insolence of those who built lofty and magnificent houses and costly palaces, that
the remembrance of them might be handed down to the latest posterity. Having banished men, he
turns those dwellings into nests of birds and dens of wild beasts, that, instead of being, as they
expected, thetrophiesof their name and renown, they may stand as monuments of foolish ambition.
Thus the place of men is nearly supplied by beasts, which represent the dispositions of those who
reared those goodly edifices. This overthrow of order islikewise a sad token of the wrath of God,
when the earth, which was created for the use of man, beholds its natural lords banished, and is
compelled to admit other inhabitants; for then, undoubtedly, it is cleansed from the defilements
with which it was polluted.

14. And the wild beasts shall meet with the satyrs. ? These animals are thought by some
commentators to mean fauns, by others screechowls or goblins, and by others satyrs; and it is not
fully agreed what is the exact meaning of the Hebrew words; but it would serve no good purpose
to give ourselves much uneasiness about them, for it is quite enough if we understand the meaning
and design of the Prophet. He draws a picture of frightful desolation, asif he had said that Idumea
shall be destroyed so asto be without inhabitants, and instead of men it shall be inhabited by frightful

20 “Les bestes sauvages (assavoir Ziim avec lim,) s'y rencontreront.” “The wild beasts (that is, the Ziim with the lim) shall
meet there.”
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beasts. This reward is most justly reaped by the ambition of those who built costly palaces to be,
as we have aready said, monuments of their name and reputation. Y et this is also a punishment
threatened against the cruelty of a wicked nation, which was eagerly bent on the oppression of
neighbours and brethren.

Though we cannot absolutely determine whether the Prophet means witches, or goblins, or
satyrs and fauns, yet it is universally agreed that these words denote animals which have the shape
of men. We see also what various delusions are practiced by Satan, what phantoms and hideous
monsters are seen, and what sounds and noises are heard. But of these we have already spoken
under the thirteenth chapter. #

The sin which God punished so severely in asingle nation, is common to almost every nation;
for hardly ever are those splendid buildings reared without committing much violence and injustice
against the poor, and giving great and numerous annoyances to others; so that the lime, and stones,
and timber, are filled with blood in the sight of God. Therefore, as Habakkuk says,

“the stone shall cry out of the wall, and the beam out of the timber shall bear witness to it.”
(Habakkuk 2:11.)

Let us not wonder, therefore, at those dreadful changes, when ambition lays hold on plunder
and wicked extortions, but let us contemplate the righteous judgments of God.

16. Inquire at the book of Jehovah. By “the book of the Lord” some understand this prophecy,
asif he had enjoined them to read attentively this prediction; for not even in the minutest point will
it fail at the appointed time, ashewill afterwards add. Othersexplain it moreingeniousy asdenoting
the eternal decree of God; “inquire if such be not the purpose of God;” but this exposition is not
sufficiently natural. | willingly interpret it as denoting the Law itself, which by way of eminence
is called “the book of the Lord;” for from the Law, as from its source, the Prophets drew their
doctrine, as we have frequently remarked.

L est the strangeness of the event should prevent the prediction from being believed, Isaiah says
that the Jews had been warned of it long before; and thus he indirectly censures the unbelief of
those who stared at the announcement, as if it had been something uncommon. He appropriately
brings them back to the Law, in which God frequently declaresthat he will take care of his people,
and that he will punish the wicked and reprobate. M oses having long ago spoken in this manner,
the Prophet saysthat thereisno reason why it should be difficult to believe what he foretells, since
he brings forward nothing new, but only confirms now what Moses declared and testified. Such
appears to me to be the natural meaning of the Prophet, and by these words he intended to fortify
the Jews, patiently to look for what the Lord promised, and fully to believe that all that had been
foretold about the Edomites and the other adversaries of the Church would at length be actually
fulfilled, since Moses was a credible witness, that God would always be the avenger of his people.
Besides, it was proper that they should be reminded of this, in order that, when these things should
befall the Edomites, they might not think that they had happened by chance, but might know that

21 Commentary on Isaiah, vol 1, p. 429.
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they were brought about by the judgment of God. Such is the rebellion of men, that they do not
believe God when he forewarns them, and what afterwards takes place by the judgment of God is
ascribed by them to fortune. Isaiah therefore meets this, and bids them inquire at Moses, whose
authority they all revered.

Not one of those; that is, of the animals; for the Hebrew writers employ these terms,  (ish)
and , (ishshah,) not only for men and women, but for males and females of any species.

For his mouth hath commanded. He confirms what he formerly said; for although the works
of God are sufficiently plain, yet by his mouth, that is, by the word, he makes them plainer to us,
that we may see them more clearly. And this is the true contemplation of the works of God, when
we keep our eye fixed on the mirror of the word; for otherwise our boldness is carried to excess,
and we tke greater liberty than is proper, if heavenly doctrine do not guide us like a lamp. This
ought therefore to restrain the boldness and rashness of men, who, despising the doctrine of the
word, wish to dispute and form opinions about the judgments of God and al his worlds. If they
“inquired at the book,” and asked at the mouth of the Lord, we should see greater piety and religion
among them.

Y et by “the mouth of the Lord” the Prophet intended to confirm the vengeance which he had
foretold, because nothing that has come out of God’ sholy mouth can fail of itseffect. Isaiah affirms
that what God has once decreed, and published in his own name, cannot be reversed. By thisshield
he thus wards off all the doubts which quickly arise, whenever the promises of God go beyond our
senses. Sometimes, indeed, he threatens conditionally, as he threatened the Ninevites, (Jonah 1:2,)
Pharaoh, (Genesis12:17,) and Abimelech, (Genesis 20:3,) whom he spared, because they repented,;
but when he has once determined to revenge and punish, he gives actual proof that he is not less
true and powerful than when he promised salvation to his people. The agreement of the words
Mouth and Spirit makesit still more evident.

And his Spirit hath gathered them. Although “the breath of the mouth” often means the same
thing as “speech,” and although it is customary with the Hebrew writers to repeat the same thing
twice, yet here he alludes elegantly to the breath, from which the words proceed, and by which
they are formed; as if he had said that this prediction is abundantly powerful, because the same
God who by his voice commanded the brute animals to possess the land of Edom, will bring them
by merely breathing. He speaks of a secret influence; and we ought not to wonder that the slightest
expression of thewill of God causes all the animalsto assemble, as happene